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Abstract
This article posits that the shift from industrial capitalism to postindustrial capitalism in the West has led to what 
Mocombe deems emasculated and feminine patriarchy, the assumption of patriarchal norms by the state, its ideo-
logical apparatuses, and women (given the feminization of the postindustrial workplace) from individual men whose 
masculinity is no longer associated with being producer and provider as it was under industrial capitalism; instead, 
they have been interpellated and embourgeoised to define their masculinity as sensitive entrepreneurs, consumers, 
and or service workers.  The work concludes that this has led to the emasculation of men, by removing their patriar-
chal norms and authorities over the family, which do not disappear; instead, the latter has been assumed by the state, 
women, and queer folks operating through ideology, state ideological apparatuses, and communicative discourse. 
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Introduction
This article posits that the shift from industrial capitalism to 
post-industrial capitalism in the West has led to what Mocombe 
deems emasculated and feminine patriarchy, the assumption of pa-
triarchal norms by the state, its ideological apparatuses, queers, and 
women (given the feminization of the post-industrial workplace) 
from individual men whose masculinity is no longer associated 
with being producer and provider as it was under industrial capi-
talism; instead, they have been interpellated and embourgeoised to 
define their masculinity as sensitive entrepreneurs, consumers, and 
service-workers under post-industrial capitalism.  The work con-
cludes that this has led to the emasculation of men, by removing 
their aggression, patriarchal norms, and authorities over the fam-
ily, which do not disappear; instead, the latter has been assumed 
by the state, women, and queer folks operating through language, 
communicative discourse, the ideology (identity politics) of the 
workplace, and state ideological apparatuses. 

Using Mocombe’s . structurationist theory of phenomenological 
structuralism against feminist and masculine theories, in other 
words, we put forth the argument that the third wave (1990 to the 
present) of feminine activism against the Protestant Ethic and the 
spirit of capitalism of the West, as it transitioned from industri-
al capitalism to postindustrial capitalism, has given rise to femi-
nine patriarchy, the push by women for equality of opportunity, 
recognition, and distribution with their white male counterparts 

by recursively organizing and reproducing the patriarchy, which 
is only a particular of the universality of the system, of the soci-
ety, which is institutionalized as the nature of reality as such, in a, 
paradoxically, genderless position of their own [1].  Women have 
pushed for integration and equality in the Protestant Ethic and the 
spirit of capitalism as gender neutral agents of the protestant ethic 
against any other alternative forms of system or social integration, 
which renders their historical activism dialectical, oppressive, and 
exploitative.  They paradoxically reify, commodify, and glorify 
their gender identity as feminine men, the ability to be and do as 
men (producers, providers, entrepreneurs, and consumers) despite 
being women, a gaze they would like their male counterparts to 
also assume by celebrating their success in the system, for equal-
ity of opportunity, ecognition, and distribution.  Men have been 
relegated, given the lost of industrial work that gave them their 
producer/provider identities under industrial capitalism, to the so-
cioeconomic positions of sensitive entrepreneurs, consumers, and 
service-workers, given the feminization and queerification of the 
postindustrial workplace, where the military and athletic spheres 
have become the only sanctioned and regulated spheres in the 
public realm left for men to exercise their masculine (aggressive) 
energies. 

Background Of The Problem    
According to Lengermann and Niebrugge (2007), feminist theory 
identifies three waves in its development, which is tied to femi-
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nist activism, within the constitution of the Protestant Ethic and 
the spirit of capitalism global social structure: first wave feminism 
(1848-1920), which is tied to the fight for voting rights and integra-
tion into the political process; second wave feminism (1960-1990), 
which is tied to the fight for equality of opportunity, recognition, 
and distribution with men; and third wave feminism (2000 to the 
present), which Mocombe  argues is a continuation of second wave 
feminism characterized not by a change (feminization) of the so-
cial structure given their formal integration [1].  Instead, third 
wave feminism highlights the integration and equality of women 
into the Protestant Ethic and the spirit of capitalism social structure 
as feminine men, giving rise to what Mocombe calls “feminine 
patriarchy.”  The latter is characterized by women holding leader-
ship positions while reifying, commodifying, and glorifying their 
gender identities in those positions amidst their masculine purpo-
sive-rationality, i.e., recursively organizing and reproducing their 
behaviors as embourgeoised agents of the Protestant Ethic in pant 
and squirt suits for equality (of opportunity, recognition, and distri-
bution with men), capital accumulation, domination, and exploita-
tion.  Hence, their identities become both reified and commodified; 
the former as feminine men (women agents of the Protestant Ethic) 
who behave like men, and the latter as a market for capital accu-
mulation in the postindustrial stage of Protestant capitalism where 
they produce commodities and services for their female counter-
parts who are then celebrated by men as successful (independent) 
women.  Women, essentially, have become feminine patriarchs 
producing and providing for their families, as men once did under 
industrial capitalism, via entrepreneurialism and consumerism in 
the postindustrial landscape (Lengermann and Niebrugge, 2007; 
Ritzer, 2007; Matlon, 2016; Mocombe, 2022) [2].  

Given the lack of focus on the impact the feminization and emas-
culation of the workplace has had on men by feminist theories, 
which overwhelmingly tends to applaud this transition, masculine 
studies have emerged in the attempt to analyze the sociopsycho-
logical effects America’s transitioned, beginning in the 1980s, from 
an industrial economy to a postindustrial one, which integrates the 
other as entrepreneurs, consumers, and service-workers for capital 
accumulation, has had on men (Matlon, 2016) [2].  These stud-
ies for the most part tend to focus on either the sociopsycholog-
ical impacts (the rise of fascism, domestic violence, anomie, and 
alienation) the transition from producer/provider to entrepreneur/
consumer/service provider has had on men who are unable to find 
employment in the transition, or the purposive-rationality (con-
spicuous consumption, materialism, entrepreneurialism, defender 
of identity politics) of those who do [2,3].  This work does not 
focus on either position; instead, we want to highlight the social 
structural changes, i.e., emasculated patriarchy, using Mocombe’s 
theories of phenomenological structuralism and feminine patriar-
chy, which have occurred as a result of this transition.  

Theory and Method 
Mocombeian phenomenological structuralism, which is a structur-
ationist theory that views the constitution of society, human iden-
tity, and social agency as a duality and dualism, views the con-

temporary postindustrial social structure in the West and America 
as paradoxically constituted via patriarchy and emasculation high-
lighted by its emphasis on both neoliberalism and identity politics 
[1,4].  Mocombeian phenomenological structuralism posits that 
societal and agential constitution are a result of power relations, 
interpellation, and socialization or embourgeoisiement via five 
systems, i.e., mode of production, language, ideology, ideological 
apparatuses, and communicative discourse, which are reified as 
a social structure or what Mocombe (2019) calls a “social class 
language game” by persons, power elites, who control the means 
and modes of production in a material resource framework.  Once 
interpellated and embourgeoised by these five systems, which are 
reified as a social structure and society, social actors recursively 
organize, reproduce, and are differentiated by the rules of conduct 
of the social structure, which are sanctioned by the power elites 
who control the means and modes of production, language, ide-
ology, ideological apparatuses, and communicative discourse in a 
material resource framework.  Hence, societal and agential consti-
tution are both a duality and dualism: a dualism given the reifica-
tion of the social structure via the five systems; and a duality given 
the internalization of the rules of the five systems, which become 
the agential initiatives or praxes of social actors.  Difference, or 
alternative social praxis, in Mocombe’s structuration theory, phe-
nomenological structuralism, is not structural differentiation as ar-
ticulated by traditional structurationists such as Bourdieu, Sahlins, 
Habermas, and Giddens; instead, it is a result of actions arising 
from the deferment of meaning and ego-centered communication 
given the interaction of two other structuring structures (physio-
logical drives of the body and brain; and phenomenal properties of 
subatomic particles that constitute the human subject) vis-à-vis the 
mental stance of the ego during the interpellation and socialization 
or embourgeoisement of social actors throughout their life span 
or cycle, which produces alternative praxis that is exercised at the 
expense of the threat these practices may pose to the ontological 
security of social actors in the social structure or society.

Mocombe’s theoretical framework is a universal framework that 
makes no gender, racial, or ethnic distinctions in its application: all, 
regardless of their standpoint, are interpellated, embourgeoised, 
and differentiated by the language, mode of production, communi-
cative discourse, ideology, and ideological apparatuses of the so-
cial structure or social class language game [1].  Hence, applying 
Mocombe’s conceptualization to the constitution of female and 
male identities and theorizing about them, his understanding is that 
feminine consciousness, praxis, and pride in the Protestant Ethic 
and the spirit of capitalism social structure of the West rests on the 
interpellation and embourgeoisiement of biological women to be 
agents of the Protestant Ethic without serving as power elites in 
the social structure or society, which is dominated by men who are 
deemed the power elites, producers, and providers.  Hence wom-
en, once interpellated and embourgeoised by society, participate in 
their own oppression as they recursively organize and reproduce 
the ideals of the society for themselves in their praxis as their prac-
tical consciousness amidst its discriminatory effects.  Be that as it 
may, they either seek to recursively organize and reproduce their 
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structurally differentiated differences in the society for acceptance; 
in a national position (standpoint theory) of their own, celebrating 
their difference as an alternative form of system and social integra-
tion, i.e., matriarchy, outside of the greater metaphysical system, 
which produced the difference; or attempt to recursively organize 
and reproduce the masculine ideals and practices of the society as 
women for equality of opportunity, recognition, and distribution 
with their male counterparts.  Third wave feminism, according to 
Mocombe , is dominated by the latter form of system and social 
integration and oppression under (neo) liberal Protestant global-
ization.  The majority of women, contemporarily, in the age of 
neoliberal globalization, are pushing for integration and equality 
in the Protestant Ethic and the spirit of capitalism as gender neutral 
agents of the protestant ethic, as defined by their male counter-
parts, against any other alternative forms of system or social inte-
gration, which renders their historical activism dialectical, oppres-
sive, and exploitative.  They, paradoxically, reify, commodify, and 
glorify their sexual female identity as feminine men, female agents 
of the Protestant Ethic and the spirit of capitalism, amidst the so-
ciety’s discriminatory effects, seeking to hold power positions in 
the society like their male counterparts by recursively organizing 
and reproducing the (neoliberal Protestant) rules of conduct that 
are sanctioned, for men, in the society, not change its universal 
orientation, i.e., form of system and social integration.  In short, 
third-wave feminism in the age of neoliberal globalization is dom-
inated by (neo) liberal feminine men, feminine patriarchy, wherein 
women seek equality of opportunity, recognition, and distribution 
with men by exercising their practical consciousness against their 
discriminatory effects (sexual harassment, the glass ceiling, and 
stereotypes of irrationality and femininity pertaining to women). 

Masculine identity, in this postindustrial society, is no different 
from their female counterparts.  Their aim, like the feminine men 
(women) is to become producers and providers for their families 
as entrepreneurs, service workers, and consumers of goods by be-
coming agents of the Protestant Ethic and the spirit of capitalism.  
However, the feminization, “qualification,” and otherization of the 
workplace has replaced their authoritative roles they once held 
under industrial capitalism as the sole breadwinner of the fami-
ly in favor of a gender, queer, and other sensitive workplace that 
has been emasculated.  The patriarchy of masculinity has been as-
sumed by the owners, whether queer, women, or straight, of the 
postindustrial workplace via identity politics.  Masculine energy, 
for the most part, has either been assumed by the state, queers, 
women, and other others, or relegated to the emasculated military 
and athletic spheres. That is to say, the agential initiatives of patri-
archy in postindustrial capital have not been supplanted.  On the 
contrary, it has been assumed by women, queers, and all others 
as they seek equality of opportunity, recognition, and distribution 
with men whose aggressive energy is only suitable for the emascu-
lated military (with its emphasis on identity politics and imperial 
warfare) of the West or the athletic sphere.  

Put differently, contemporary neoliberal globalization represents 
a Durkheimian mechanicalization of the world via the Protestant 

Ethic and the spirit of capitalism under American (neoliberal) 
hegemony.  The latter (American hegemon) serves as an imperi-
al agent, an empire, seeking to interpellate and embourgeois the 
masses or multitudes of the world to the juridical framework of the 
Protestant Ethic and the spirit of capitalism as originally defined by 
men.  However, in the age of (neoliberal) capitalist globalization 
and climate change this is done within the dialectical processes of 
two forms of fascism or system/social integration: 1) right-wing 
neoliberalism, and 2) identity politics masquerading as cosmopol-
itanism or hybridization.  Both positions represent two sides of 
the same fascistic coin in the age of (neoliberal) globalization and 
climate change, where structurally differentiated identities, in this 
case, women and men, are simply seeking integration by recur-
sively organizing and reproducing both sides of the fascistic coin 
for equality of opportunity, recognition, and distribution.  

On the one hand, in other words, neoliberal globalization rep-
resents the right-wing attempt to homogenize (converge) the na-
tions and social actors of the globe into the overall market-orienta-
tion, i.e., private property, individual liberties, and entrepreneurial 
freedoms, of the capitalist world-system under the carrot and stick 
of American dollar diplomacy.  This neoliberalization is usually 
juxtaposed, on the other hand, against the narcissistic exploration 
of self, sexuality, and identity of the left, which converges with 
the neoliberalizing process via the diversified consumerism of the 
latter groups as they seek equality of opportunity, recognition, and 
distribution with white male agents of the former within their mar-
ket logic.  Hence private property, individual liberties, diversified 
consumerism, and the entrepreneurial freedoms of the so-called 
marketplace become the mechanisms of system and social integra-
tion for both groups in spite of the fact that the logic of the market-
place is exploitative and environmentally hazardous.  Women in 
their third wave of activism in the age of neoliberal globalization 
seek integration in the aforementioned systemicity, paradoxically, 
through the narcissistic exploration, reification, and commodifica-
tion of their sexual and gender identities as a market and com-
modity, means for capital accumulation, amidst their attempt to 
behave like men (agents of the Protestant Ethic) and hold power 
positions as signs of their equality.  In other words, gender iden-
tity has been reified and commodified amidst the liberal push by 
women to achieve equality of opportunity, recognition, and distri-
bution with men by behaving like them in similarly situated status 
positions and roles, not to offer an alternative form of system and 
social integration to the universality of the Protestant Ethic and 
the spirit of capitalism by which the West fascistically attempts to 
homogenize the globe.  

Hence third-wave feminism in the academy and the larger soci-
ety is dominated by what Mocombe  calls “feminine patriarchy”, 
women fascistically and paradoxically pushing forth their reified 
and commodified market, gender identities, whose praxis assumes 
masculine behavior in order to integrate in the universality of the 
Protestant capitalist social structure despite the fact that its syste-
micity is exploitative and environmentally hazardous.  Men also 
attempt to recursively organize and reproduce this patriarchy by 
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which the society has always been constituted but must do so by 
emasculating themselves in the workplace, in order to be sensitive 
to their female and queer colleagues, who paradoxically, behave 
and want to be treated like the men once did. 
Future research must explore this ever-increasing emasculation of 
individual men amidst the assumption of patriarchal roles by the 
state, women, queer, and other others in postindustrial capitalism 
[5-78].     
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